Golden Goa
almost anything. De Nobilfs scholarly way of life won him a
Brahmin friend, who eventually obtained copies of the secret texts
and helped him to decipher them. Gradually he worked his way
through the intricacies of the metaphysic. Armed at last with
Tamil, Sanskrit, and a knowledge of the Vedanta^ he dared to
begin expounding his syncretic system. His reputation increased.
As a sage from overseas, a strange rarity in those lands, he
aroused curiosity and secured a following. Deliberately cultivating
a mysterious legend, he never went out and, shut in hisroom, was
so difficult of access that only after the third attempt could anyone
hope to be received. This reserve, his fragile and emaciated
appearance due to austerities, his aristocratic air, his imposing
presence as he sat in turban and yellow robe, drew to his room
eventually most of the pundits, with whom he remained closeted
for hours, arguing them indefatigably round to his view.
In 1609, four years after his arrival, he published a book in
Sanskrit, so elegantly phrased, so brilliant in its dialectic, that it
compelled the admiration even of those who had so far held aloof
from a man of whose single-mindedness they were not entirely
convinced. This work, it is said, presented a statement of Christian
philosophy in terms which made it seem a legitimate extension of
the doctrine of the Atman. As is well known, the heart of the
Brahminic vision is contained in the celebrated refrain in the
Chandogya Upanishad: 'What that Unknowable is by which this
universe subsists, that is the real, that is the soul, that art thou/
This conception is called non-duality. There is only one Real.
Therefore the individual is God. And he is aware of this in
Samadhz, that is, when meditation becomes absorption, subject and
object, soul and God, being then so completely blended that the
consciousness of the separate subject disappears. The state of
Samadhz is termed rdratmdkatvam^ which signifies the vision of
the non-dual nature of reality. How de Nobili contrived by means
of dialectic to hinge Catholicism on to this conception is unknown,
for no copy of his book exists. On the plane of mystical Catholicism
the reconciliation was arguable. If most of the Christian mystics
held that in their state of absorption corresponding to Samadhz
there remained duality, the self having a vision of God as an
object, or that if union took place it did not imply identity, some
mystics, particularly the Flemish and German, seem to hare
experienced the sense of non-duality. That was partly the reason
why Eckhard in 1255 was arraigned for heresy by the Bishop of
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